THE   DEFENCE   OF   DEMOCRACY

of personal community-relation that is required
by true democracy, a kind of maximum or optimum
in somewhat the same sense as complete disarmament
is the maximum or optimum of moral initiative for
democracy at the level of national politics. The
failures of most such efforts in the recent past have been
due to the fact that such communities have been
founded without a solid basis in Christian discipline,
and without a constant experience of the spiritual
unity which comes through Christian worship.1

If we regard such a community as an attempt at a
revival of Christian monasticism in a secularized form,
we may use it as a means of approaching the larger
problem of regenerating our society. Obviously, such
a community, even where its basis and principles arc
avowedly Christian, is essentially different from a
monastic community: first, in that its distinctive
purpose is not the following of the contemplative life,
and, second, in that it is not a celibate community, but
a community of families. In other words, it is a post-
Reformation religious community.
The Reformation was an ambiguous happening.
One of the elements contained in it was a Christian
vindication of family life. The Reformation asserted
(among other things) that the married priest could be
of equal sanctity with the celibate* This was by no
means so easy, or so certain, as it appeared to the more